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Bristol Quakers Reparations Conference, 18 March 2023 

 

Summary report 

The conference was held at Central Quaker Meeting House, from 9.45am-1pm on 18 March 2023. 

40 people attended, including members and attenders from six of the seven Bristol Local Meetings 

and a small number of non-Quakers who had registered through Eventbrite. Cleo Lake and Ruth 

Pitter were in attendance and contributed to discussion. Cleo Lake is a former Lord Mayor, Green 

councillor and member of Countering Colston, Operation Truth and the Abolition Shed proposal. 

Ruth Pitter is a member of the Bristol City Council Legacy Committee, chaired by Deputy Mayor 

Asher Craig. 

On arrival everyone received the conference programme, a film summary and a copy of the list of 

Bristol slave-holders who received compensation in 1834, after British slavery was abolished. There 

was a small display of books and reports linked to Bristol’s direct and indirect involvement in the 

enslavement of African people. Website links had been pre-circulated to share information about 

recent reparative justice initiatives from Bristol City Council, Bristol University, Project Truth and 

the Cargo Project. 

 

First session 

Michael Tuckwell introduced the conference with a welcome to everyone, some housekeeping 

notices and a reminder of Britain Yearly Meeting’s commitment to ‘consider deeply how the Society 

of Friends in Britain might make financial and other reparation for our part in the wrongs of the 

transatlantic slave trade’ (BYM minute 17, 2022). Reparative justice is about addressing the legacies 

of enslavement which are still with us today, as well as about Quaker’s historical involvement. 

Ros Martin then introduced her award-winning film trilogy, ‘Daughters of Igbo Women’ (see the 

Film Summary, below). As producer and project director, Ros brought together writers and film 

makers from Eastern Nigeria and St Kitts and Nevis, as well bridging the past into the present 

through her own journey across Greenbank Cemetery to the grave of Fanny Coker (‘mulatto’ 

maidservant at the Georgian House at 7 Great George Street, Bristol). The three films gave voice to 

three generations of African women who were permanently separated by the inhumanity of 

kidnapping and human trafficking into slavery. (See the Film Summary, below.) 
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Discussion 

A period of reflection and discussion followed. The film was appreciated for conveying the personal 

impact of slavery. Behind the numbers there were individual lives and family histories. Ros Martin 

reminded us of the personal and family links behind recent memorialisation in Bristol, for example 

the work of Gloria Daniel who was a descendant of enslaved plantation worker John Isaac Daniel. 

Thomas Daniel was a Bristol slave merchant and sugar plantation owner. The Daniel family owned 

plantations in Barbados and were Bristol’s leading slaveholders up to 1834.  Ros spoke briefly about 

her own proposals for local memorialisation, proposing that ‘as one moves around the city centre, it 

should ultimately look and feel different’. Actions to achieve this could include installation of 

commemorative plaques for prominent Quakers who profited from transatlantic slavery; a garden of 

remembrance for enslaved Africans; benches by the roadside with quotations from leading African 

abolitionists; and commemorative actions and events on Emancipation Day (1 August).  

Cleo Lake spoke of the need for an Afrikan Heritage Centre in Bristol, converging with other 

reparatory justice endeavours in the city. For more details on this proposal, see the Project 

T.R.U.T.H report (Telling Restoring Understanding Our Tapestry and History) commissioned by 

Bristol City Council and produced by Black South West Network in partnership with Afrikan 

ConneXions (2021). 

Comments were made on the film’s success in conveying the strength of women and the love 

between them. Sugar was central to much of the West Indian slave trade, but several other products 

(including tobacco) depended upon the labour of enslaved Africans. Their consumption as well as 

their production was a malign influence on human society to the present day, especially in poorer 

parts of the world. 

There was some discussion of the guilty feelings felt by white people nowadays as they contemplate 

the evils of the slave economy. Much historical research focuses on the slave traders, but in fact ‘we 

all benefited’ here in Bristol – and continue to do so in a very unequal city and as beneficiaries of an 

unequal global economy. We heard from a Friend who had been involved in Black History Saturday 

Schools in London. These conveyed a different historical perspective but could not really meet the 

need for systemic change to redistribute wealth, eliminate racism and provide equal educational 

opportunity. Greater equity is needed in the core areas of housing, education and health. 

Memorialisation for enslaved people can mean many things, but must be seen as a mandate for 

action towards full inclusivity and equality in the present and future. 
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Second session 

Richard Reddie then spoke on ‘Reparations: an idea whose time has come in both Church and 

society’. He began by recalling aspects of his own career in London education, where Black History 

was often taught in a limited and separate way (focused on slavery, Martin Luther King and Black 

History Month), rather than as an integral part of British History. As project director for Set All Free 

(the Churches Together commemoration of the bicentenary of British slave trade abolition), he 

found that most churches expected a focus upon William Wilberforce and other white abolitionists, 

rather than upon Black resistance to slavery. There was much church interest in the Christian 

opposition to slavery, and both Anglicans and Quakers regarded themselves as ‘the good guys’. 

Partnership with Black organisations was only developed at a late stage in the planning. Where there 

was concern about Modern Slavery, it was generally focused upon white European women rather 

than the large number of sexually exploited women trafficked from West Africa. 

Generally the subject of Reparations was not raised in 2007. However there has been positive 

movement since, and Richard commended the current Lambeth Palace exhibition on Anglican 

involvement in slavery. It is essential to avoid the past mistakes of bringing in Black people at the 

end of the planning process, and of ignoring the wider contexts of Black British History in the 

diaspora, the Americas and Europe. Many religious organisations have been ‘late to the table’ in 

considering Reparations. Rastafarians have been demanding reparative justice for generations, but 

have not been listened to. Caribbean leaders have tended to avoid this subject in the past, but are 

now taking it much more seriously. Mia Motley is influential as the elected leader of Barbados, and 

CARICOM is promoting a ten point plan for reparations. 

There is no single definition of reparations, and no fixed time frame. In general terms, reparation is 

understood to be a ‘process of repair’, aimed at influencing hearts and minds, material conditions 

and institutions. For Christian organisations, reparation is primarily an issue of restorative justice. 

Richard quoted biblical references which offer varying ‘models’ for reparations. He is working with 

the Movement for Justice and Reconciliation and the Racial Justice Advocacy Forum to bring 

together  information and a ‘suite of tools’ to address racism in church organisations. 

Addressing reparative justice opportunities, Richard returned to the theme of education in schools 

and universities. As an education policy officer in London, he aimed to improve the educational 

attainment of Black students; to reduce the high number of school exclusions (particularly in Church 

schools); and to improve financial support for educational aspiration (eg entry to top universities). 

There is a need to link memorialisation to teaching in schools, and to raise young Black people’s 

aspirations. The reparations movement can be one way of enabling the past to inform the present in 

positive ways.  
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The financial aspect of reparations is important, especially given the lack of any British 

compensation for enslaved Africans in 1834. Government debt incurred through compensation 

payments to British slaveholders was only paid off in 2015, whilst formerly enslaved Africans were 

left to live with the inequity of colonial rule. The Church of England has recently committed to 

investing £100m over the next nine years into a programme aiming to create ‘a better and fairer 

future for all, particularly for communities affected by historic slavery’. This act of reparation was 

inspired by research into the slavery-linked origins of Queen Anne’s bounty (Anglican endowment 

fund). It is necessary to redeem such ‘blood money’ by investing in the descendants of enslaved 

Africans, and especially in their education. Reparative action is one important way of opposing 

racism.  

Discussion 

A second period of reflection and discussion followed Richard Reddie’s address. 

Ros Martin spoke on the theme of education with some strong comments on deficiencies in the 

Bristol schools sponsored by the Merchant Venturers Trust (an organisation founded upon Bristol’s 

profits from the enslavement of Africans). Many children are being failed in these schools. Richard 

Reddie said that the underachievement of Black children remains a problem around the country, 

with growing disparities between different ethnicities. Students require financial support and a fully 

inclusive curriculum, as well as a reduction in school exclusions which often create a pathway into 

youth crime.  

Other speakers expressed some doubts about ‘restorative justice’. The sheer scale of the injustice 

suffered by Africans needs to be understood, through works such as Walter Rodney’s How Europe 

Underdeveloped Africa as well as through the history of enslavement, if racism is to be uprooted 

and destroyed. Historians have written about the ‘Holocaust’ of slavery, and plantation slavery may 

justly be compared to concentration camps. Another speaker commented on the moral difficulties 

involved in accepting present-day responsibility for the legacies of slavery. However memorialisation 

is clearly one important responsibility, and Bristol has much work to do before its historical 

dependence on slavery wealth is fully and publicly acknowledged. A third speaker remarked that 

slavery had been legal and acceptable in its time, and expressed some surprise at the historical 

involvement of Quakers. More information was needed on that involvement. 

Richard Reddie spoke about the need to understand the slave trade on its own terms – as the 

Maangamizi – though there are some parallels with the Holocaust. He went on to talk about the 

racist legacies of the slave trade, which include a widespread and enduring belief in Black people’s 

inferiority. ‘White privilege’ is another enduring legacy which remains invisible to many white people 

but has daily consequences for Black people in Britain and elsewhere. Richard gave examples from 
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his own and his son’s experiences. He concluded that European colonisation has always denigrated 

Africans, and that its legacies are reflected in the ‘colourism’ experienced nowadays in Jamaica and 

other Caribbean countries. Christianity, Civilisation and Commerce were key ingredients of 

colonialism and white European condescension and paternalism has outlasted slavery. The 

‘respectable trade’ was indeed legal in the 18th century, but was increasingly recognised as morally 

ambiguous. We may need to reflect on possible modern equivalents. 

 

Conclusion 

The conference concluded with thanks to all contributors, and the question ‘what next?’ for Bristol 

Quakers. The conference planning group proposed a follow-up planning group to report to Area 

Meeting on the conference and formulate proposals for future action. This proposal was accepted 

and ten Friends have since put their names forward to join the group. 

 

Film summary  

by Ros Martin (circulated at the Conference) 

 

Daughters of Igbo Woman (36 mins) 2017 U.K 

Producer/ Director Ros Martin 

Intro, film screening & Q & A with Producer & project director, Ros Martin 

Shot in landscapes of Eastern Nigeria, St Kitts & Nevis and Bristol UK, this transnational trilogy of 

digital shorts, is a lyrical, poetic memorial tribute, using archives to creatively honour our African 

ancestors. Three African women writers, on three continents, are rendered visible and give voice to 

three generations of 18th century African women, from one family. Fanny Coker, maidservant of the 

Georgian House, Bristol, (UK) her mother Adaeze on Mountravers sugar plantation, (St Kitts & 

Nevis) and grandmother Ojiugo from Ugo, a village in Igboland (Eastern Nigeria) all three, 

permanently separated by the inhumanity of kidnapping & human trafficking into slavery. 

Igbo Woman (11mins) 

Writer: Akachi Ezeigbo; filmmaker, Onyeka Osajie. 

Actress Chinyelu Anyaegbunam 

Language Igbo with English subtitles 

Location: former Igboland, Eastern Nigeria (2017 & 1765). 

Igbo Woman begins with the writer, Akachi Ezeigbo, performing a traditional Igbo dirge (a specially 
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created poem that is sung) in Eastern Nigeria’s rural landscape. The dirge celebrates the essence of 

an important person who has died. Fanny (Fumnanya) Coker and her maternal lineage is thus being 

honoured in 2017 marking 250 years of Fanny’s birth into slavery, on Mountravers sugar plantation 

in Nevis owned by planter John Pretor Pinney of the Georgian House, Bristol now a museum. This 

first film takes us back to 1765 in Uga, Igboland, where we witness the fate a young girl Adaeze, 

(Fanny’s mother) when she is sent by her own mother, Ojiugo, (Igbo woman) to the Agwazi river to 

fetch water. 

Black Polly (11mins) 

Writer & film maker Vida Rawlins 

Location: St Kitts & Nevis (1820). 

Fanny has asked Adaeze, (Black Polly) her mother, about how she came to be in Nevis. Adaeze has 

previously put her off, for in resurrecting memories does one really want to know the truth of those 

times? Is it not better to forget? Adaeze realises the importance of providing this information for her 

daughter Fanny. She sits down to write her a letter from the Nevis sugar plantation, where Adaeze is 

enslaved. Fanny has been in the UK for some time now, arriving with the Pinney family as 

maidservant to Mrs Pinney in 1783. In flashbacks, Adaeze recounts her story of that fateful day back 

home by the river Agwazi in Igboland and the unimaginable middle passage to the West Indies. We 

learn how Adaeze adapts and, survives for she is a resourceful daughter of Igbo woman. We also 

learn of the co-dependent relationship, she has with her owner, the plantation owner John Pinney..... 

Fanny Coker (11mins) 

Writer / director / Ros Martin 

Location: Greenbank cemetery, Bristol UK 1798/2017 

Bridging the past into the landscape of the present, writer, Ros Martin in 2016, makes her way to 

Fanny Coker’s final resting place, a generic Baptist memorial stone in Greenbank cemetery, Bristol. 

The writer gives voice to a distressed Fanny Coker, the ‘mulatto’ maidservant to Mistress Pinney of 

7 Great George Street, Bristol (where Fanny lives and works). Following the funeral of enslaved 

African valet, Uncle Pero (William) Jones in 1798, Fanny is in her mistress’ bedroom where she is 

visited by her ‘chi’, an ancestral spirit from the Old plantation world.... In Igbo culture, one’s chi is 

one’s guardian spirit, from birth to death 

Daughters of Igbo Woman 2017 transnational digital trilogy is now available online:  

www.youtube.com/watch?v=cf-xayJyvzA 

The 250year memorial tribute in Greenbank cemetery Bristol: 

www.youtube.com/watch?v=09WNdrZDM9M&t=6s 

 

http://www.youtube.com/watch?v=cf-xayJyvzA
http://www.youtube.com/watch?v=09WNdrZDM9M&t=6s
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Links and further reading 

 

Mountravers Plantation’s community enslaved population, owned by the Pinney’s, where 

Adaeze, (Black Polly) lived and worked and where Fanny Coker was born, Eickelmann 

seis.bristol.ac.uk/~emceee/mountraversplantationcommunity.html 

Recommended Reading 

Igbo women in fiction during British colonisation of Nigeria, novels by Nigerian women writers 

Last of the Strong Ones by Akachi Ezeigbo  

The Joys of Motherhood by Buchi Emechta  

For further information about the Project:  

www.daughtersofigbowoman.wordpress.com 

Do ‘like’ Daughters of Igbo woman on Facebook.  

Ros’ website: www.olawalearts.org.uk 

 

Report by Julia Bush and Ros Martin 

6 April 2023 

seis.bristol.ac.uk/~emceee/mountraversplantationcommunity.html
http://www.daughtersofigbowoman.wordpress.com/
http://www.olawalearts.org.uk/
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